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CURRENT TRENDS IN NAME-GIVING PRACTICES
OF THE BUTON PEOPLE:
THE IMPACT OF GLOBALISATION
ON THE ANTHROPONYMY OF SOUTHEAST SULAWESI

The present paper deals with the current trends in name-giving among the Buton people,
one of indigenous ethnicities of Southeast Sulawesi, Indonesia. The traditional anthroponymic
pattern of the Buton is typologically peculiar; it consists of an etymologically obscure
element denoting the gender of the person, a marker of the noble status (upon the case), and
a gender-neutral given name. Unfortunately, the indigenous given names, as well as the use
of the traditional anthroponymic pattern have been in decline for decades, to the extent that they
may get obliterated very soon. This study aims to identify (1) the degree of extinction of Buton
personal names, (2) the most common borrowed personal names adopted by Buton people, and
(3) the reasons of the decay of traditional naming practices as they are comprehended by people
themselves. To this aim, a series of in-depth interviews and a quantitative analysis of official
data retrieved from the Civil Registry and Population Bureau of the Buton Regency covering
the period from 1997 to 2016 were carried out. The study found that the process of extinction
of traditional names has drastically accelerated over the last twenty years and, as of today, has
reached dangerous level. From 2012 to 2016, of 5,331 newborns, only 28 received traditional
names. The interviews show that the Buton people consider traditional names to be inferior,
akward, out of date. They increasingly tend to adopt Arabic and Javanese personal names as
well as names of Western origin that they regard to be more prestigious. This xenocentric trend
in name-giving practices can be explained by the impact of globalization and, as for Arabic
names, by the increasing significance of the religious factor.
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1. Introduction

This paper is aimed to analyse the current naming practices among the Butonese
people, also known as Buton, Butuni, Butung or Wolio, one of 300 ethnic groups and
tribes that populate Indonesia. This ethnicity constitutes a regency in Buton island,
Southeast Sulawesi, and inhabit an area of about 2,488 km?. The total population of this
regency, according to the 2017 national population census, is 312,502 people. In everyday
communication, alongside the Bahasa Indonesia (Indonesian national language), Buton
people use three regional languages, namely Cia-cia, Pancana, and Wolio'.

Like other ethnic groups, Buton is a cultural community with deep-rooted traditions
reflected also in the local naming practices. The native Buton tribe has unique personal
names. It is characteristic, for example, that Buton personal names (BPN) include
an element denoting the gender: La for a man and Wa for a woman. These two gender
elements have no reliable etymologies and are semantically obscure for modern speakers
of the three regional languages.

In Buton culture, there is a rigid social stratification between the nobility and
the common people. Those who come from a noble family add to their name a nobility
marker Ode which is placed after the gender element. Thus, the noble people’s names
consist of three parts: a gender element, a social status/caste marker, and a given name;
e.g., La Ode Rompone, La Ode Salega, La Ode Timounte, La Ode Turambana, etc.
(male names), and Wa Ode Posambure, Wa Ode Tumbeleka, Wa Ode Kamboy, Wa Ode
Sadara, etc. (female names). The names of common people consist of two parts: a gender
element and a given name; e.g., La Nturege, La Kalolly, La Kontesa, La Wigara,
La Sisirimbone, etc. (male names), and Wa Angkekene, Wa Haiki, Wa Sampuroa,
Wa Kampere, Wa Burense, etc. (female names).

At first glance, the first part of the names looks like a given name (first name), and
the last part appears as a surname (family name), which is commonly used in other
cultures; however, these names are different. The real given name for Buton people
is the second (for common people) or the third (for noble people) part of the name.
Accordingly, in everyday life, since La and Wa are only gender elements, Buton people
never call each other simply by La or Wa.

The given names of Buton are gender-neutral or androgynous (epicene)
and may refer to both men and women, e.g., La Rinta (a man), Wa Rinta (a woman),
La Gurunci (a man), Wa Gurunci (a woman), La Kontesa (a man), Wa Kontesa

! Cia-Cia and Pancana belong to the Muna-Buton group of languages while Wolio is part of the Wotu-
Wolio languages. All three major regional languages belong to the Celebic sub-group of the Malayo-
Polynesian languages, Austronesian language familiy, and have many similarities in terms of vocabulary
and structure.
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(awoman), Wa Ode Konteresi (awoman), La Ode Konteresi (aman), Wa Ode Kakesana
(a woman), La Ode Kakesana (a man), etc.

However, nowadays this naming tradition remains a vague trace of the past.
The globalization era has made the world so open, breaking down the barriers, and
building bridges of understanding and communication among cultures. This should be
largely taken positively, but on the other hand, this cultural blending endangers social
and cultural minorities, which may be unable to preserve their identity. On the one
hand, in the era of globalization, as stated by Eze [2014, /40], “people no longer see
each other as strange bedfellows, but as individuals with common feelings, common
understanding and common world view, which has resulted in the increase of human
knowledge, better education, and advancement in science and technology.” On the other
hand, Inglehart and Baker [2000] have long stated that modernization is a Western
invention, a process that involves cultural and technological assimilation of non-
western societies to the detriment of their traditional ethnicity and identity. The cultural
homogenization is associated with the reduction in cultural diversity and the erosion
of minor local cultures under the impact of global cultural industries affecting both
material and non-material cultural phenomena [cf. Kirby, 2000; O’Connor, 2006;
Ervin & Smith, 2008, etc.].

The Buton society, as part of this process, also shares the benefits of globalization
as well as its negative effects. The impact of information and communication technology
has made Buton people abandon their original system of personal names inherited from
their ancestors and adopt the naming practices of other cultures that they consider more
prestigious; the phenomenon is known as xenocentrism. As a result, the BPN have
begun to be abandoned gradually and replaced by international names. The replacement
of BPN with the names coming from other cultures is a growing and much supported
tendency. This observation is based on the author’s twenty-year experience of teaching
in various schools in the Buton Regency; it shows that the names of Arabs, the names
of Western people, and the names from other domestic cultures are getting more and
more prevalent among Buton people. In official documents (e.g., birth certificates,
identity cards, diplomas, passports, driving licenses, etc.), the names such as Agnes,
Jessica, Anwar, Jonathan, Akbar, Ahmad, Mansour, Luisa, Abdullah, Chris, John, etc.
are commonly used. The native Buton people with BPN are very rare to find.

The present paper takes the viewpoint of anthropological linguistics discussing
the personal name issue [cf. Bruck & Bodenhorn, 2006; Aksholokova, 2014]. This
study addresses the following three goals:

1) measuring the degree of extinction of the native Buton personal names in the last
two decades;

2) denoting the most popular personal names the Buton people prefer to replace
their own personal names with;

3) studying the reasons for the decay of traditional naming practices as they are
comprehended by the people.
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2. Research Methodology

The main source of data reflecting the degree of extinction of BPN were
the documents from Civil Registry and Population Bureau of the Buton Regency
containing the names of people born from 1997 to 2017. A careful scrutiny was also
conducted to reveal the most dominant names adopted and used as the substitution
of BPN. An in-depth interview was also taken with 150 respondents coming from seven
districts of the Buton Regency. The interviewees were people of the native Buton tribe
(excluding immigrants and couples of mixed marriages). The course of the interview
particularly led the respondents to elaborate on reasons why they abandon BPN
in naming their children in favour of international names.

The results of the interview were analyzed qualitatively following the algorithm
proposed by Miles and Huberman [1994, 10—11]. The analysis consisted of three steps:
(1) data reduction: process of selecting, focusing, abstracting, and transforming the data
that appear in written-up field notes or transcription; (2) data display: organizing data
to categories; and (3) conclusion drawing and verification.

3. Findings

Table 1 below presents the number of children born in the Buton Regency during
last two decades, having BPNs and names adopted from other cultures or non-BPNs
accordingly. The table shows that the use of BPNs from year to year tends to decrease
drastically. Overall, between 1997 and 2016, from 5,331 born babies there were
494 (9.27%) who still use the BPNs. Between 1997 and 2001, from 1,222 born babies
there were 290 (23.73%) using BPNs. It was further identified that between 2002 and
20006, only 114 (0.84%) out of 1,386 born babies would be given a BPN.

Then, between 2007 and 2011, only 62 (0.44%) from the total number of 1391
new-borns were getting a BPN. This number is even more shrinking between 2012
to 2016, where from 1,370 born babies there were only 28 (0.20%) with a BPN.

Having carefully analyzed the international names adopted and used in substitution
of BPNs, it was found that the most dominant names adopted are Arabic personal
names (APNs) followed by Javanese personal names (JPNs)?, and Western personal
names (WPNs)®. As shown in Table 1, overall, between 1997 and 2016 there were
3,132 (58.75%) of the birth rate with an APN, 1,111 (20.84%) with a JPN, and
601 (11.27%) with a WPN. Between 1997 and 2001, from 1,222 birth rate there were

2The Javanese people is one of largest ethnic groups in Indonesia. There is a significant number
of population of Javanese descent in most provinces of Indonesia. The Javanese language (one
of the Malayo-Polynesian languages closely related to the indigenous regional languages of Buton Island)
is spoken by about 68 million people in Indonesia.

3 WPNs can be of different origins and are isolated as a group based solely on the fact that they are
associated with the western culture, i.e. western books, films, pop music etc.
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729 (59.66%) with an APN, 134 (10.98%) with a JPN, and 69 (5.65%) with a WPN.
Between 2002 and 2006, at the birth rate of 1,386, it was identified that 642 (47.63%)
of the babies got an APN, 444 (32.93%) were given a JPN, and 148 (10.97%) received
WPNSs. Next, between 2007 and 2011, from 1,391 birth rate there were 865 (62.19%)
persons with APNs, 294 (21,14%) with JPNs, and 170 (12.22%) with WPNs.
Between 2012 and 2016, from 1,370 birth rate there were 896 (65.40%) with an APN,
239 (17.44%) with a JPN, and 214 (15.62%) with a WPN.

Table 1
The number of new-borns in the Buton Regency with BPN
and adopted personal names in the period from 1997 to 2016
Number Personal names used
Year of babies Adopted names
born’ BPNs
APNs JPNs WPNs

1997 244 74 121 30 19
1998 230 50 151 22

1999 237 68 148 15

2000 251 55 138 40 18
2001 260 43 171 27 19
Total 1,222 (23?3;)%) (59’.76259%) (10?3;‘%) (5.662%)
2002 256 33 94 98 31
2003 269 19 129 96 25
2004 271 22 170 61 20
2005 276 19 150 90 17
2006 276 21 99 99 55
Total 1,348 (8.1116“'%) (47?232%) (32‘.‘;;%) (10?;;;%)
2007 269 14 162 72 21
2008 270 13 199 40 18
2009 280 17 140 65 58
2010 282 11 163 77 31
2011 290 7 201 40 42

4 The figures of birth rate from 1997 to 2016 was taken from the Central-Bureau of Statistics
of the Buton Regency, 2017.
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End of table 1
Number Personal names used
Year of babies Adopted names
born® BPNs
APNs JPNs WPNs
62 865 294 170
Total 1,391 “447%) | (62.19%) 21.14%) (12.22%)
2012 244 7 151 40 47
2013 258 6 187 39 30
2014 288 5 184 46 53
2015 279 4 173 63 39
2016 301 6 201 51 45
28 896 239 214
Total 1,370 Q.04%) | (65.40%) (17.44%) (15.62%)
Grand 5331 494 3,132 1,111 601
Total ; (9.27%) (58.75%) (20.84%) (11.27%)

These data suggest that tendency to adopt personal names from other cultures is
inversely proportional to the use of BPNs. It points to the depreciation rate of the use
of BPNs that goes so drastically because of the use of adopted names. Considering
the available data, it can be predicted that in the next 10 years, the BPNs will be
completely extinct.

Arabic masculine names which are commonly adopted include: Amiruddin,
Jalaluddin, Ichwanuddin, Amirullah, Abdullah, Syaifullah, Aminullah, Anwar,
Azam, Bashar, Fauzan, Hakim, Hassan, Husain, Ali, Ja far, Umar, Utsman,
Abdurrachman, Hamid, etc. Between 1997 and 2001 masculine Arab names with
the element -uddin were adopted more dominantly. The most popular feminine
names of Arabic origin include: Aminah, Lutfiyah, Fatin, Habibah, llmirah, Khanza,
Fadillah, Fathinah, Hafizah, llma, lhza, Jamilah, Marjan, Mawadah, Nabila,
Nurfadilah, Nuraini, etc.

It was also found out that some Buton people tend to mix APNs with the BPN
gender elements and to create hybrid names like La Abdullah, La Ode Abdul Hassan,
La Ode Muhammad Akbar, Wa Ode Faradibah, Wa Aminah, Wa Ode Altafunissa,
and many others. Evidently, La and Wa are retained in BPN because the last element
of the anthroponymic pattern (given names) is epicene, whereas APN like Abdul
Hassan and Muhammad Akbar are exclusively masculine and Aminah, Faradibah and
Altafunissa can be only feminine, which makes the addition of La to Abdul Hassan
and Wa to Faradibah redundant. However, the practice of creating mixed names is
now expanding and reflects the tendency towards the adaptation of the traditional
anthroponymic pattern to the shift in name-giving fashion.
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Another interesting phenomenon is “uddinization,” i.e. the creation of new names
with the element -uddin or -udin imitating traditional Arab names (cf. Shalahuddin,
Jalaluddin, etc.), e.g. Sapiuddin, Hansiuddin, Sanudin, Kariudin, Hamiluddin, etc.
The etymology of such names with the element -uddin, created by the Buton people,
can be traced neither to Arabic, nor to Bahasa Indonesia, it also cannot adhere to any
regional language of the area. It is clear that in creating such names the name-givers
are ignorant of the fact that in Arabic names the element -uddin means ‘religion’
(Jalaluddin means ‘the greatness of religion,” Amiruddin means ‘religious leader,’
etc.), and that other Arabic given names also have appellative counterparts and thus
have a clear meaning, e.g. Ahmad ‘commendable,” Anwar ‘shining,” Fauzan ‘victory,’
Aminah ‘trustworthy,” Fatih ‘beautiful,” Habibah ‘beloved,’ etc.

JPNs are easily recognizable by the prefix su-, cf. the most commonly adopted
male names: Sumitro, Suwardi, Sugeng, Suhadi, Subandi, Supandi, Suwito, Sumadi,
Supardi, etc. The most common female JPNs are Susiani, Sumarni, Sutini, Sumira,
Sutima, Sutina, Suti, Sukemi, Sukati, etc. JPNs generally consist of only one word
and function as given names. However, the Buton people also tend to mix BPNs
with JPNs. The mixed forms containing the BPN gender element and a Javanese
given name can be illustrated by such hybrid names as La Sumitro, Wa Ode Susanti,
La Ode Sunardi, etc.

The predominant masculine WPNs adopted include John, Jack, Levi, Daniel,
Bobby, Alek, Jonathan, Martin, Mark, Jim, Jackson, Toby, and many other (male names).
The most widely used feminine WPNs are Sarah, Mary, Angelina, Lana, Jessica,
Agnes, Jesse, etc. The Buton people also tend to mix the BPN gender elements and
WPNSs, which produces hybrid names like La Ode John Cena, Wa Ode Mary Edwar,
La Martin, La Ode Karel Mark, Wa Ode Diana, etc.

The results of the interviews conducted with 150 interviewees and focusing on their
attitude to BPN can be summarized in the following points:

1. BPNs are out of date: the Buton people feel that giving BPNs to children imposes
them with oppressive and restrictive ties to the past, as they are old-fashioned. BPNs
are only suitable for people of ancient times. Those times have passed, and naturally
all its features should go into history, including the naming traditions.

2. BPNs seem strange and not prestigious: both parents and children feel that
the BPNs are less favorable and even awkward. Whereas international names seem
likeable, as these associate with presenters and celebrities, and these are now the names
that are commonly used by people in general.

3. The Buton people feel shy, inferior, and not confident to use a BPN. Children
having a BPN would feel inferior. Therefore, children who entered school under a BPN
would later urge their parents or ask their school teachers to address to them by a “better”
substitute name. So, when they enter elementary school, they would already have new
names adopted from other cultures.
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4. Discussion

The rich culture and heritage of the Buton tribe is almost no longer portrayed through
the naming tradition, making the culture vulnerable to get assimilated, and reflecting
the strong influence of other cultures. Cultural homogenization makes a significant
impact on this process, since, as stated by Clarke [2008], cultural homogenization
occurs because of the inability of the local culture to defend itself against the more
pronounced and domineering influences. On the inside, this is a long-term process
of cultural deprivation on a national scale: pressured by the “successful” social models
of the western culture, minority communities tend to feel inferior, hence questioning
their traditional lifestyles. Along with that, traditional local patterns are devaluated
in favour of the mainstream ones, which are gradually adopted.

What Eze [2014] states about African peoples — rejecting their old customs
and tradition, as ugly and savage, instead becoming very receptive to the cultures,
languages, music, and artistic creations of the outer world — is just the same what
the Buton people have done to their own culture, as it is reflected in the decline
of the traditional BPNs. The trend to adopt cultural elements (including personal
names) from different parts of the world, which are deemed to be more refined,
advanced, and most beautiful, is merely based on beliefs that their native personal
names (BPNs) as a cultural heritage is inferior and personal names coming from
outside are better and prestigious. Clearly, there is a kind of prestige associated with
using/adopting the names of a foreign culture.

Kent and Burnight, who coined the term “xenocentrism,” stated that cultural
contacts may produce one of three attitudes: “the familiar ethnocentric view in which
one’s own culture is preferred; xenocentric view in which a cultural other than one’s
own is preferred, the reverse of the first; and cultural relativism, wherein each culture
is evaluated in terms of its own circumstances and values” [Kent & Burnight, 1951,
256]. Xenocentrism causes a crisis of identity in any culture, as its subjects get eager
to imitate foreign world’s view and lifestyles at the expense of their uniqueness.

Xenocentrism can easily explain the adoption of WPNs and JPNs, however,
the popularity of Arabic names is due to the religion that the Buton people confess.
The Buton people first adopted Islam in the 15" century [Abidin & Macknight, 1974,
165] and, as of today, identify themselves almost exclusively as Muslims. Religion plays
a significant role in the formation of cultural norms and beliefs in a society. Sharing
the same faith ensures that people abide the same codes of behavior, adopt the same
rituals, and use the same language, resulting in a common identity grounded in same
symbolic universe [Aldashev & Platteau, 2014, 588, 606].

However, it was also found that the Buton people tend to conserve the old
anthroponymic pattern modifying it by introducing APNs, JPNs, and WPNSs as its
elements. This conservative trend is probably due to the fact that the traditional
BPNs could serve as social markers helping differentiate between noble and common
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people, the function which cannot be fulfilled by names coming from other cultures.
The conservation of the elements La, Wa, and Ode that are now largely mixed with
exogenous names means that the old social stratification is still relevant for Butonese
society.
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COBPEMEHHBIE TEHJAEHIINN
B MPAKTUKE UMAHAPEYEHUSA HAPOJIA BYTOH:
BJIMAHUE INTOBAJIN3ALIUN
HA AHTPOITIOHUMMUIO I0OT'O-BOCTOYHOI'O CYJIABECH

B cratpe 006cykmaroTcs aKkTyaslbHBIE TCHJCHIIMM B MPAKTHKE UMSHAPEUCHUS y HApoaa
OyToH (OyTYyHT), OTHOTO U3 aBTOXTOHHBIX ATHOCOB HHIOHE3UHCKON TipoBuHIMHU FOTr0o-BocTou-
Hblii CynaBecu. TpaauioHHas aHTpONOHMMHUYECKast (popMylia Hapoyia Oy TOH THUITOJIIOTHYECKU
cBOeOOpa3Ha, OHa COCTOMT U3 ATUMOJIOTMYECKH HETIPO3PAYHOTO KOMIIOHEHTA, YKa3bIBAIOILIETrO
Ha 10J1 HOCUTEISI UMEHH, MapKepa apiuCTOKPATHYECKOTO MPOUCXOXKACHUS (€CIN TAKOBOE Me-
€TCs1) M TeHJIEpPHO HeHTPalIbHOTO JINUHOTO MMeHH. K coxaneHnto, abopureHHbie HIMEHa, a PaBHO
W TPaJMLUUOHHAS aHTPOIIOHUMHYECKasi (popMmyiia 3a MOCIeTHUE JIECSITUIICTHSI CTPEMHUTEIBHO
BBIXOJISIT U3 YIIOTPEOICHHS, 10 TAKOH CTENIEHH, YTO OUY€Hb CKOPO MOTYT OKa3aThCsl [IOJTHOCTBIO
yTpaueHHbIMU. HacTosiiee ucciienoBanrie HaIeJleHo Ha BBIABICHHE: 1) KOIWUYECTBEHHBIX
MapaMeTPOB, YKa3bIBAIOIIUX HA CTENECHb yracaHWs TPAJAUIIMOHHBIX MOZAETeH UMSIHApPEUCHNUS,
2) HanboJiee 9acTo UCTIOIb3yEeMbIX 3aMMCTBOBAHHBIX MMEH | 3) MPUUMH OTKa3a OT TPaTUITIOH-
HBIX MIMEH, KaK OHHM TOHUMAOTCS CAMUMU IIPEICTaBUTEIAMH Hapoaa OyToH. J{Jst permeHus 3THx
3aj1a4 ObLJIa MPOBeJIeHa cepus INTyOMHHBIX HHTEPBBIO C HOCUTEIISIMU KYJIBTYPbI OyTOH, a TaKKe
KOJTMYECTBEHHBIM aHANU3 JAaHHBIX, OTHOCSMUXCA K mepuoxy 1997-2016 rr., momydeHHBIX
B Bropo perucrpanuu akToB rpak1aHCKOTO COCTOSHUS oKpyra byton. MccnenoBanue nokasa-
JI0, YTO 32 MOCJIEAHNE JBAAIATh JIET MPOILEeCC 0TKa3a OT TPAJUIMOHHBIX UMEH CYIIIECTBEHHO
YCKOPHWJICS M IOCTUT omlacHOTO ypoBHs. B mepron ¢ 2012 mo 2016 1. u3 5 331 HOBOPOXKASHHBIX
TOJIBKO 28 MOMYYHIN TPAJUIMOHHBIE IMEHA. Pe3ynbTaTel HHTEPBBIO MOKA3bIBAIOT, YTO JIIOAU
BOCTIPHHMMAIOT TPAJAUIIMOHHBIC UMEHA KaK CTPaHHBIE, HECOBPEMEHHBIC U MEHEE IPECTIKHBIC.
B kadecTBe CyOCTUTYTOB TpaJIMIIMOHHBIX KIMEH HAUOOJIbIIEE TPE/NIOYTEHHE OTIACTCS apaOCKUM
1 SIBAHCKUM HMEHaM, a Taloke HMEHaM 3aIa{HOTO TPOUCXOKICHHNS, BOCIPUHIMAIOLTIMCS KaK
OoJiee cOBpeMEHHBIE U pecTkHbIe. [107100HbIH KCEHOLEHTPU3M MPUMEHHUTEIBHO K TPAKTHKAM
UMSIHAPEUCHHSI MOXKET ObITh 00BSICHEH BIMSHHEM INI00AIN3aIuH U, 4TO OCOOSHHO CYIIECTBEHHO
B clly4ae ¢ apaOCKUMM MMEHAaMH, BCE BO3PACTAIOIIEH 3HAUMMOCTBIO PEJIMTHO3HOTO (hakTopa.

KnioueBbie cioBa: cynaBecuiickue si3bIKH, Hapoy OyToH (OyTYHT), aHTPOTIOHUMUS,
AQHTPONOHMMHUYECKast POPMyIIa, HICHTHYHOCTb, KYJIBTYPHOE Hacleue, 1o0ann3alys, KCeHO-
LEHTPU3M, aHTPOIOJIOTNYECKasl TUHIBUCTUKA.
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